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ical world, Human Rights are imperative. This is beca.use tl.1e
£ the notion of Human Rights is bm‘md up with .antzl given its
rlow development of that megamachine. How fa_r individuals or
e hould collaborate with this present-day system is another ques-
nsstoin the contemporary political arena as defined by current
rBud ideological trends, the defense of Human Rights is a sacrfed
'mw-ar;) remembered that to introduce Human Rights (in the definite
b Oul;i ¥ rse) into other cultures before the introduction of technicul-
- C(iunot only to putting the cart before the horse, but also to
,._amounfor the technological invasion—as if by a Trojan horse, as we
eiw‘? And yet a technological civilization without Human Bights
;sain;)st inhuman situation imaginable. The dilemma is excruciating.
,:h :two following points all the more important and urgent. e thet
hould be made for other traditions to devc.:lop and forn‘n.l zﬁe ! gr
eomorphic views corresponding to or opposing Westerrll r1g.ts. cr)
Jese other world traditions should make room for themse ves, .smc'Tl rll)
Jikely to make it for them. This is an urgent task; otherV\'nse it will be
ol for non-Western cultures to survive, let alone to offer v1ab.le alterpa—
ei asensible complement. Here the role of a cross-cultural phllosc.:phm.al
y 'aramount. The need for human pluralism is often recogmzedl in
;i,tl)sutp not often practiced, not only because of the dynamism w};ln:h drl:r}fs
conomic ideology, linked with the megamachine, to e)lclpand i do(\)rfll; e
Hiblut also because viable alternatives are not yet theoretically worke .

them independently of the whole. The wounded order has to be set straig
or it has to change altogether. Other traditional societies have differeﬁtm
more or less successfully restore the order. . ..

olog

IV. An Indian Reflection

ation of the Real. In order to protect the world, for the sake of the preteg N

this universe, says Manu, He, Svayambhu, the Self-existent, arranged the ca/ i
their duties. Dharma is the order of the entire reality, that which keeps th; e
together. The individual’s duty is to maintain his ‘rights’; it is to find one’s.
relation to Society, to the Cosmos, and to the transcendent world.

dependent. Humankind has the ‘right’ to survive only insofar as it perfo
duty of maintaining the world (lokasamgraha). We have the ‘right’ to eay
inasmuch as we fulfill the duty of allowing ourselves to be eaten by a hierarc
higher agency. Our right is only a participation in the entire metabolic funet
the universe. ‘
We should have, if anything, a Declaration of Universal Rights and D)
which the whole of Reality would be encompassed. Obviously, this demandS
only a different anthropology but also a different cosmology and an altoggd
different theology—beginning with its name. . . . :

1

6. Both systems (the Western and the Hindu) make sense from and wit
given and accepted myth. Both systems imply a certain kind of consensus
that consensus is challenged, a new myth must be found. The broken myt
situation in India today, as it is in the world at large. That the rights of ind
be conditioned only by their position in the net of Reality can no long
admitted by the contemporary mentality. Nor does it seem to be admissibl
the rights of individuals be so absolute as not to depend at all on the part
situation of the individual. :

In short, there is at present no endogenous theory capable of unifying
temporary societies and no imposed or imported ideology can be simply sub:
tuted for it. A mutual fecundation of cultures is a human imperative of our tii
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| Introduction
0

rical formulations of Islamic religious law, commonly known as Shari a%
¢ 4 universal system of law and ethics and purport to regulate every aspec;t 0
-and private life. The power of Shari’a to regulate the behavior of Mus 1m;
vés from its moral and religious authority as well as the formal .enforcemt'ent 0
egal norms. As such, Shari’a influences individual and collective behav1o'r in

m countries through its role in the socialization processcs of such nations
ardless of its status in their formal legal systems. For example, the status and
2i6hts of women in the Muslim world have always been .sig'niﬁcantly 1nﬂuence§l by
Sharia, regardless of the degree of Islamization in public life. of course, Shari’a is
the sole determinant of human behavior nor the only formative force behind
al and political institutions in Muslim countries.

V. By Way of Conclusion

Is the concept of Human Rights a Western conception?
Yes.

Should the world then renounce declaring or enforcing Human Rights?

Wiconclude that human rights advocates in the Muslim world must work w1thl:ln
framework of Islam to be effective. They need not be conﬁne&_ij, howevtlf.r, to the
ticular historical interpretations of Islam known as Shari’a. Muslims are

No.
Three qualifications, however, are necessary:
1. For an authentic human life to be possible within the megamachine o
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ished the first
; to be known as Sunna. He also establ}s
fprm:; lfllijn;i?:)eund 622 A.D. which emerged later as the ideal model of
wvie

ance with the dictates of Islam, but there is room for legitimate dijgq
over the precise nature of these dictates in the modern. context. Religioy
like all other texts, are open to a variety of interpretations, Human rightg
| cates in the Muslim world should struggle to have their interpretatigng

relevant texts adopted as the new Islamic scriptural imperatives for g
temporary world. L

' obliged, as a matter of faith, to conduct their private and public affairs in

Al . :
:ta(t; ; r’an was collected and recorded soon after the Prophet Muham-
g (U

-+ took almost two centuries to collect, ver%fY, and rfacord the Sunna.
pyilt. (00 d an oral tradition for a long time during a period pf
rcmallhein Muslim history, some Sunna reports are still controversial
. urlflntoheir authenticity and relationship to the (’Qur’-z_m.

of bot 2. is derived from Sunna as well as the Qur’an, its development as
o:Sharl ai . | and ethical system had to await the collection and auth.erm—
ensive siiii’a was not developed until the second and third centuries of

A. Cultural Legitimacy for Human Rights

The basic premise of my approach is that human rights violations reflect e
or weakness of cultural legitimacy of international standards in a society. ;¥ A sunna.
as these standards are perceived to be alien to or at variance with the val :
institutions of a people, they are unlikely to elicit commitment or cothp,
While cuitural legitimacy may not be the sole or even primary determi
compliance with human rights standards, it is, in my view, an extremely signif
one. Thus, the underlying causes of any lack or weakness of legitimacy of |
rights standards must be addressed in order to enhance the promotion and
tion of human rights in that society. ' :
- - This cultural illegitimacy, it is argued, derives from the historical con
surrounding the creation of the particular human rights instruments, Most
can and Asian countries did not participate in the formulation of the Uy : - ligations and rights and specific temporal remedies. They
Declaration of Human Rights because, as victims of colonization, they wer} fian with legal obligations . % as permissible or impermissible and
members of the United Nations. When they did participate in the formulatii ghized all fields of hl}n;anl ” tl}‘:ery worcfs Shari’a addresses the conscience
subsequent instruments, they did so on the basis of an established framework 414 ' '?nend.ed or reprf?henmb ‘; no rivate 0)1. public and official, capacity, and
philosophical assumptions adopted in their absence. For example, the pre-exid{i - individual Muslim, whether ina p )
framework and assumptions favored individual civil and political rights over:
lective solidarity rights, such as a right to development, an outcome which reit
problematic today. Some authors have gone so far as to argue that inherent di

is .pot a formally enacted legal code. It ‘con.sists of a vast body of JFrtl}a:-
n- which individual jurists express their views on the meﬁmng oM ?
d-Sunna and the legal implications of those views. Al'ghoug ?ost y usf
e'Shari’a to be a single logical whole, there is 31gn1ﬁcz1nt 1ver;1 Yﬂ?e
not only among the v?lrio;m schools of thought, but also among

fari i ool....

il;ﬁiz,ohaig?gl;ﬁ;:;em primarily concerned wit}_1 t_he formulation of
s of Shari’a in terms of moral duties sanctioned by religious consequences

' a;t;ver may have been the historical status of Shari’a‘as the lefgailsys;gziﬁf
lim ‘countries, the scope of its application in the public domalrll) ;s. i e
significantly since the middle of the ‘nin.eteenth century. Due tg botE 1?0e o
fietors and external influence, Shari’a prlnc1pl_es ljlad been reple-1ce ! v tul1 151 an
Vigoverning commercial, criminal, and constitutional matters in almost a s

fiicountries. Only family law and inheritance continued to be governed by

national instruments and non-Western notions of human dignity. In the Mu,
world, for instance, there are obvious conflicts between Shari’a and certain hu
rights, especially of women and non-Muslims. :

... In this discussion, I focus on the principles of legal equality and non
crimination contained in many human rights instruments, These princif]
relating to gender and religion are particularly problematic in the M

e ntly, many Muslims have challenged the grafiual weakeining of Shari a ars1 ils
sis:for their formal legal systems. Most Muslim cour}’trles have e}qae:rl)'.:l ¢
bunting demands for the immediate application of Shari’a as'the sole, or :31 ;ai !
ary, legal system of the land. These mqvemenFs lzlave either sucFeehZVin
-I‘)iﬁg.complete control, as in Iran, or achieved 51g.n1ﬁca1}t succefls ]11n havi [ior
Espects of Shari’a introduced into the legal system, as in P:aklstan and the ¢ .

mments of Muslim countries generally find it difficult to resist these
mands out of fear of being condemned by their own popu]atlonsl.as ant.ll—1
Islamic, Therefore, it is likely that this so—calle.d Islamic fundamentalism wi
Hleve further successes in other Muslim countries. . ke of the
The possibility of further Islamization may convince more pecusp})1 of the
gency of understanding and discussing the relationship between Shari

world.

IL. Islam, Shari’a and Human Rights

A. The Development and Current Application of Shari’a

To the over nine hundred million Muslims of the world, the Qur’an is the lit.
and final word of God and Muhammad is the final Prophet. During his miss}
from 610 A.D. to his death in 632 A.D., the Prophet elaborated on the meaning
the Qur’an and supplemented its rulings through his statements and-actions:
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at . h g .“ .

human rights, because Shari’a would have a direct impact on a wides
human rights issues if it became the formal legal system of any countyy,

I believe that a modern version of Islamic law can and shoulqd be- 45
Such a modern ‘Shari’a’ could be, in my view, entirely consistent with "
standards of human rights. These views, however, are appreciated by o
minority of contemporary Muslims. To the overwhelming majority of
! today, Shari’a is the sole valid interpretation of Islam, and as such otght b

non-Muslim subjects of an Islamic state. can aspire
' . »ma, under which they would suffer serious violations (?f
tué‘-OfDd}’:'lnr?mis)are not entitled to equality with Muslims. [Economic
ts. Dhi |
:gﬂlustrations omitted. ]

"this scheme,

iy
i
Case:

Study: The Isfamic Dimension of The Status of Women
over any human law or policy. 7

o im violati the human rights of women does not
pt focus Onclwlﬂ?iu:;‘;ﬁa&zrﬁig world.* As a Muslim, hovifever, I am
flicts w 1 fﬁcﬁg with the situation in the Muslim world and wish to con

ICTS w . | ;|il='|"- C
. fis mPr(?vemeflt- is organized in terms of the status and rlights of Mus-
]ng‘dIS_C.USSIO; here, particularly within the family, and' in pul?llc era>
in‘,t.h cprivate 1}:1)( and) participation in public affairs. This classification
fito accen tciawgduslim context because the personal law aspects of Sha-
_ended for-.t he ritance, have been applied much more cor}smtenltly than
law and o :55 The’status and rights of women in private life have
li‘{;ﬁgzzﬂﬁy i.nﬂuenced by Shari’a regardless of the extent of Islamiza-
Seen

B. Shari’a and Human Rights

\ In this part, 1 illustrate with specific-examples how Shari’a con
| national human rights standards. . . .

w of apostasy, According to. Sk
Muslim who repudiates his faith in Islam, whether directly or indirectly,\i :
a capital offense punishable by death. This aspect of Shari’a is in complete ¢
with the fundamental human right of fr

be tantamount to apostasy,
she is a Muslim.

The Shari’a law of apostasy can be used to restrict other human rightsisy
freedom of expression. A person inay be liable to the death penalty for exp
views held by the authorities to contravene the official view of the tenets o
Far from being an historical practice or a purely theoretical danger, this int
ation of the law of apostasy was applied in the Sudan as recently as 1985; w
Sudanese Muslim reformer was executed because the authorities deemed his
f : to be contrary to Islam.? . AR

A third and final example of conflict between Shari’a and human rights r¢
to the status and rights of non-Muslims. Shari’a classifies the subjects of an Islaf{g
state in terms of their religious beliefs: Muslims, ahl al-Kitab or believers

divinely revealed scripture {mainly Christian and Jews), and unbelievers. In
ern-terms, Muslims are the only full citi

rights and freedoms granted by Shari’ !
restrictions imposed on women. Akl al-Kitab are entitied to the status of dhiniff
a special compact with the Muslim state which guarantees them security of pg
sons and property and a degree of communal autonomy to practice their ow
religion and conduct their private affairs in accordance with their customs:

laws. In exchange for these limited rights, dhimmis undertake to pay jizya or po
tax and submit to Muslim sovereignty and authority in all public affairs. . . .- - -id

S : ights of Wornen
Pa and the Human Rig, o .
o ‘important general principle of Shati’'a 1nﬂuen.c1'ng_ the stat:sszri)c}
o iln:E the notion of gawama. Qawama has its origin m versebe.cause
',wf)‘l;\lffen have gawama [guardianship and authority] over worr;lein o
:dx‘ra.lntagé they [men] have over them {women] ancl1 .becziusghareiya men)
i i omen)’. According to

ir property in supporting them [w . nter
?theslrogrthli)s \t;zrse, men as a group are the gu'ardlans of andd§:rpl)ser;f '
115 a group, and the men of a particular family are the guardi
as: X )
; the women of that family. . . i
! I'(f}‘rcl:'oexample Shari’a provides that women are d1§quallﬁed fro;)r;clzllﬁse iE
| public ofﬁc; which involves the exercise of authc:nty over men, uthor’ity
‘ua:gpwith the ve;se 4:34 of the Qur’an, men are entitled to exercise a
P .

omen and not the reverse. : o s
An‘zther general principle of Shari’a that has broad implications for the

. i ic or at least consistent with the dictates (.)f
s di_fﬁa'h o o ;Jlftg’e::cizlssﬁ;;?e;f Ei:mfclto is therefore useful.to distf:uss n:lellc; [slamic
A f—adors_“nd o worme he fact that  dimension of the status am.i rights of women. )
ikt b g e sl i al parts S The private/public dichotomy, howe-ver, is al
artificial distinction. The two spheres of life m;i’rla:ﬁ
and interact, The secialization and tr:eatmen.t o g]ic
men and women at home affect thellr mlle in pul he
life and vice versa. While th';f class]iti::tm;:ls T?mnita_

is in the Muslim context,
he next. In particular,  used for analysis in the | . e
g r:ilizl::llit:arl?o(g C(o)? tfi);:ctgltr)ination against the tions S'hollli ]I-::i nz:;e](ii(.: l(;,::] 2::;;;212 e et
vt ot sticular . b'aSEd e Valﬁfﬁ thr?nléli-;)‘i: Zr rulf}) rather than assume that it has only
d enstoms of the particular society. In the Musli pri e eatioms
d, these values and customs are supposed to be  private or p

otiier’s himan rights are violated in all parts of the
otld suggests that there are univers.al secial, eco-
mic; and political factors contributing to the per-
of this state of affairs. Nevertheless, t.he
culation and operation of these factors varies

* ... The Salman Rushdie affair illustrates the ser-

ious negative implications of the law of apostasy to
literary and artistic expression. Mr Rushdie, a British
national of Muslim background, published a novel
entitled, The Satanic Verses, in which irreverent refer-
ence is made to the Prophet of Islam, his wives, and

leading companions. Maiy Muslim go‘vem'm‘
banned the book because their populations fo’undn'
author’s style and connotations extremely offensi¥
The late Imam Khomeini of Iran sentenced Ru
to death in absentia without charge or trial. . ..




394

Part B. What Are Righs? 5. Rights, Duties, and Cultural Relativism >

and rights of Muslim women is the notion of al-hijab, the veil. This meg
than requiring women to cover their bodies and faces in public, Accg
Shari’a interpretations of verses 24:31, 33:33,° 33:53, and 33:597
women are supposed to stay at home and not leave jt except when
urgent necessity. When they are permitted to venture beyond the ho -

do so with their bodies and faces covered. Al-hijab tends to reinforce vy, ) dr'undﬁr secular constitutions and favis.
inability to hold public office and restricts their access to public life, They o '

supposed to participate in public life, because they must not mix with
public places.

izati i has been concerned
ver Islamization of public law

;trui%lcff ghari’a where it has been absent for decades, or at least
ol?ihe modern Muslim nation states in the ﬁ}:s‘]tl h(?li of t.he
>s rights, the struggle shall determine
i In terms of women’s rights, | . shall determine

o he fhcen i) degree of equality and rights in public life they

e, they, k. women can keep the deg

O ntly, the
B c-cstablis
. | o -

of the B¢ creation

=

men and other modernist segment; g}fl Sofletgez?; ::Stpl?:: te;b(l)ef
ir visi ic state in terms of Sharr'a,
iy ey Vl:ill?llé \(')vfit?lncfasrl'?a?ricczilcepts and institutions which these groups
1 Juding the protection of all human rights. To the extent thlaé
gt 1tl'on and promotion of human rights in the Musln‘n wor
or ‘Fhe prOteirllt the Islamic dimension of the political_ and sociological
; Hll\flcl)]s?icr(r:locountries, a modernist conception of Islam is needed.
on in

hen

i) 'dubafed WO

» except by judicial order on very specific and |
grounds. Another private law feature of discrimination is found in the Iy

inheritance, where the general rule is that women are entitled to half the shq 9 B
men.

l ’ d Sunna, the primary
i ds must be based on the Quran ;’:ll’l . :
5‘?“% 11~e1f OlilmAlllte}fozgh Muslims believe that the Qur’an is the literal and ﬁ_n‘ai
ff(é (S].aan;i Sunna are the traditions of his final Prophet, they also a.plt)rec;a;t_
e g‘eseoso,urces have to be understood and applied through human interp

iand action. . ..

V. Islamic Reform and Human Rights

In addition to their general inferiority under the principle of gawama and;
of access to public life as a consequence of the notion of al-hijab, wom
subjected to further specific limitations j
administration of justice, Shari’a holds women to be incompetent witn
serious criminal cases, regardless of their individual charac
the facts. In civil cases where a woman’s testi
to make a single witness. Diya, monetar
violent crimes or to their surviving kin,
victims.

es

ter and knowledg
mony is accepted, it takes two wo
Y compensation to be paid to victinisiig
is less for female victims than it is for- i3

1 Adequate Reform Methodology
M'Il'dlhe |;I)asic premise of my position, based on the. work ohf ﬂSl; lr;litz i:g;;isz
e 1 Mahmou‘fl MO[E?TES];E‘?C‘E;;E: itn ihe 2ense that the
o onderotand Ose :;urces in accordance with their own
o ]uHSFi lel\?)(cil tool?tli]::iaelrsit::uc}ntsi:nces. In relation to the status and rlght's 0}5
: c'1?‘le)r(:c‘ff)(?l'ﬂ:el;l‘;lar)nple,pequality between men and women 'in the e1gll;11t End nblzén
nl:ilrir;s in the Middle East, or anywhere else at the tllme‘,:l \fiv;)cui;eed ii\; Deen
conceivable and impracticable. It was therefore naturaf aﬁl e e Sanns
af Muslim jurists would understand the rele.vgnt tex}tls (21 the
confirming rather than repudiating the realities .of the_ aﬁ.. orical context. the
+itIn interpreting the p’rimary sources loft Is]llar?;elzt :nglihela orical conext, 1he
v never Fplace b e gmrflidingjuns'tst"Of S?cifila? ;iggjgersl(;::lnir{st?tutions, but also to emphasize certain
in bt : :
f:;ts zrséln‘geﬁist’ t}?em into Shari’a while de—em‘phasmng ot]tlerl t::xti (;:Ir1 :ln;irr%rg:e
ing them in ways consistent with what they_r believed to be the Cl1n :nMusﬁm e
of the sources. Working with the same primary sources, mg .erter e o
might shift emphasis from one class of text§ to the other, gn tm diE  the prevt
Oiis]y enacted texts in ways consistent with a new un erstan gd what
oeli i { the sources. This new understa g
believed to be the intent and purpose 0 ‘ e e
would be informed by contemporary soc1al,. €conomic, an ﬁ)o., ol clreumsiances
in the same way that the ‘old’ understanding on which Shari ;e]r g woutd
informed by the then prevailing circumstances. The new un

inferiority are deeply embedded in the

character and aititudes of both women ang
men from early childhood. :

C. Muslim Women in Public Life

Unlike personal law matters,
most Muslim countries, constitutional

¢ [O Consorts of the Prophet . . . | And stay quietly
in your houses, and make not a dazzling display, like

that of the former Times of Ignorance; and establish  most convenient, that they should be known (as sul

regular prayer, and give regular charity; and abey God  and not molested. And God is Oft-Forgiving, M
and His Apostie. And God only wishes to remove all  Merciful,

abomination from you, ye Members of the Family,
and to make you pure and spotless,
® O Prophet! Tell thy wives and daughters, and the

believing women, that they should cast their ou
garments over their persons (when abroad): that

¥ Polygamy is based on verse 4:3 of the Q
The husband’s power to chastise his wife to the exte
of beating her is based on verse 4:34 of the Qurian.
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ant legitimizing force both at home and
qualify for Islamic legitimacy, in my view, if it is based on specific texts ;

the application of other texts, and can be shown to be in accordange
Qur’an and Sunna as a whole. B
For example, the general principle of gawama, the guardianship apg
of men over women under Shari’a, is based on verse 4:34 of the Quryy, .,
<. This verse presents gawama as a consequence of two conditjonih
advantage over and financial support of women. The fact that men are ;¥
physically stronger than most women is not relevant in modern timeg Wi
rule of law prevails over physical might. Moreover, modern circumstg
making the economic independence of women from men more read;
and appreciated. In other words, neither of the conditions——advantages of 51N
might or earning power—set by verse 4:34 as the Justification for the ga;
men over women is tenable today.

The fundamental position of the modern human rights movement
human beings are equal in worth and dignity, regardless of gender, relig:
race. This position can be substantiated by the Qur’an and other Islamic sop
understood under the radically transformed circumstances of today. For exil
in numerous verses the Qur'an speaks of honor and dignity for ‘humankin;
‘children of Adam’, without distinction as to race, color, gender, or relj
drawing on those sources and being willing to set aside archaic and dated
pretations of other sources, such as the one previously given to verse 4:34,
Qur’an, we can provide Islamic legitimacy for the full range of human rigk

crights idea an import

i resisted because it chal-
; form will probably be resiste
: helProfosz:(i);sverful forces in the Muslim world and may Lblpgft
gérd mtg;i;ﬂ political and social institutions. These forces probably
d traditl

i i i i form
) iti e consideration of this re
irict opportunities for a genuin

he acceptance and implementation of this reform meth-odolog)i
e ! le within Muslim nations as part of a largle‘l genera
olfice S}:iug;g would recommend this proposal to participants in
k. ho-ch n% iz.n the cause of justice and equality for wormen apd no;:-
sealen Pf belief and expression in the Muslim world. leerll t ei
di.;fregdoﬂé 101 mic legitimacy in Muslim societies, I urge }.11.1man_ rights
i 0'I T ?nic latform and not concede it to the traditionalist and
’EG%'.c'lalm e . Etcheiriocieties. I would also invite outside supporters of
"tahSt fo'l‘cliii 1all-ldvocates to express their support with due sensitivity and
l%girrlnnfir Islamic legitimacy in the Muslim world.

- .
; 'gh_umaﬂ Iy

QUESTIONS

. . ions of
women. uggest two very different approaches, tp’.t.h‘e qu‘es_tionsnd
Similarly, numerous verses of the Qur'an provide for freedom of choict i - Je‘ié among cultuires with respect to human rights issues a
non-compulsion in religious belief and conscience.’ These verses have been cif[#8 i o

t finding common ground. How would you describe them? I;qus Bltdh.zl_‘
i):ér.i'ﬁeigﬁjlfin resolvitig’ contemporary disputes-over; say, gender di
','r‘cap_l'ta;i punishment? =% v+ 7 70

de-emphasized as having been ‘overruled’ by other verses which were under.

to legitimize coercion, or ‘interpreted’ in ways which permitted such coercio
example,

ke ¢ appears to follow his challenge to the notl.onlof universal hu?an (r)l;gthe
S that human rights are imperative ‘w;thlJ{ the megamac mi (e
al ‘world”. Compare Cover’s refereices (p: 343, supra) o the
T SN PR ind of ‘communal resista
ry of violence” of the modern state and of ‘con Y
atlzc}.‘:éi'y’ou'ijhdéfétaﬁd-these observations to mgaﬁ? Do thfg ?:‘lriggl‘; 2;
; t wou
: : . . . K ey o tification for a humat thts system.t al
consequences of apostasy as inconsistent with the Islamic principle of freedom 2 quem J“g,t_‘ﬁcan?n I :
religion. [Discussion omitted of mechanisms and methods within Islam for dev j Ere,g_i_or_la_‘l‘_non?s' L
opment and reform.] . ‘

.«. The ultimate test of legitimacy and efficacy is, of course, acceptance
implementation by Muslims throughout the world,

FUERR S I

NOTE

B. Prospects for Acceptance and Likely Impact of the Proposed Reform

A P Process:
Wonsider the following observation in Rosalyn Higgins, Problems and Pro

. N\ i . y t 96:
... Governments of Muslim countries, like many other governments, formialif ﬂtgrnatzonal Law and How We Use It (1994), a

subscribe to international human rights instruments because, in my view, th

i of human
It is sometimes suggested that there can be no fully l‘lmversallfo:ezeglt]d olitical
" rights, for it is necessary to take into account the diverse cu 1ub totes and by
systems of the world. In my view this is a point advanced mostly by ’

? See, for example, verse 2:256 of the Quranwhich  God instructs the Prophet: “Say, the Truth js fro

provides: ‘Let there be no compulsion in religion:  your Lord. Let hirn who will, believe, and let him
Truth stands out clear from error . . ¢ In verse 18:29  will, refect [it]”,




